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Chief Arvol Looking Horse
19th Generation Keeper of the White Buffalo Calf Pipe
of the Lakota, Nakota and Dakota People of the
Great Sioux Nation

Statement opposing the federal government’s intention to remove the sacred grizzly
bear from Endangered Species Act protections and allow the states of Wyoming, Montana and
Idaho to trophy hunt the Great Bear on Ancestral Lakota, Nakota and Dakota Lands, and on
other traditional Tribal Homelands.
“The birth of the white ones among the Wámakaškaŋ, the grizzly
bear with a white coat, is a message that is loud and clear for us.
We are at that crossroads. Our message to those in authority needs
to be equally clear and direct . . .”

Mitakuye pi – my relatives, I come to you with a good heart and in a good way. My name is
Arvol Looking Horse, and I am the 19th Generation Keeper of the Sacred Pipe that was brought
to our people by Pte-san win-yan, the White Buffalo Calf Woman. I would like to speak with you
about Mato, the grizzly bear. In our language we have no word for “animal,” we say
Wámakaškaŋ, the living beings of the earth, and we respect each as members of their own
nations – Pte Oyate, the Buffalo Nation, Wanbli Oyate, the Eagle Nation, and so forth.
Mato Oyate, the grizzly bears, have given the Lakota, Dakota and Nakota of the Great Sioux
Nation many blessings. I am a medicine person and a traditional spiritual leader for our people.
I was 12-years-old when I first received the sacred bundle, and I learned our way of life and
how we follow the Wámakaškaŋ. We have to honor and respect Mato Oyate, the grizzly bears,
and secure a place in this world for them because the grizzly bears have an important place in
our ceremonies. The medicine Mato gives us, the Bear Medicine, is used in a lot of different
ways, and those ways heal our bodies. The grizzly bear is a living spirit that is a part of our
ceremonies and our ancestors have been using the medicine given by the grizzly bear for
generations. Mato Tipila is a central place where our medicine people still come and pray for
Mato, the grizzly bear. Our ancestors named this sacred site after the grizzly bear, but when
it was made a National Monument the Department of the Interior called it Devil’s Tower.
We follow what the White Buffalo Calf Woman taught us, to walk upon the earth in a sacred
manner. In our ceremonies we learn that everything has a spirit. The elders who put you through
those ceremonies help you to understand that, so you can speak from your heart and
comprehend that life is sacred and how to value life. We have many prophecies that are related
to the Wámakaškaŋ. The White Buffalo Calf Woman spoke of a time when a white buffalo calf
would again stand upon the earth, and she warned that when that happened human beings
would be at a crossroads. It would be a signal that great changes would be upon us, and they
would occur because people had become spiritually disconnected in this world and had lost
those traditional values of respect and honor for all things that have a spirit. We are now in that
time. Since 1994, the Wámakaškaŋ have been showing the sacred color – white – because that
is the only way they can speak to us now. The White Buffalo Calf Woman told our people that
when the white ones were born it would be both a blessing and a warning. The grizzly bears
shared in that inner prophecy, so that they too would one day show the sacred color, and that
has now happened. In September 2014, a white grizzly bear appeared in Greater Yellowstone.
Today it is so important for people to understand that Unci Maka, our Grandmother Earth, is
speaking to us through the Wámakaškaŋ; it is her voice, the voice of our Grandmother, who is
speaking when the white ones are born. We, as First Nations’ people, still understand that we
are connected to makoce, the land. The Wámakaškaŋ are also connected to this land, and so
we must realize that what happens to them, happens to us. Mato Oyate, Pte Oyate, every nation
of the Wámakaškaŋ has its place, and the way we look upon that can be seen in the way we
pray. We pray to Mato Oyate, the two-legged, to Pte Oyate, the four-legged, and to the winged
ones, and when we say Mitakuye Oyasin it means “All Our Relations.” Mitakuye Oyasin refers to

the interconnectedness between all beings and all things. In our prayers we appeal to Wakan
Tanka, the Creator, to bless the Wámakaškaŋ, which is part of our prayer for the health and wellbeing of all in this cycle of life that we live. We see this relationship with the grizzly bear and all
living beings of the earth as being part of a healing process, but that is not how others see it.
We talk about harmony, balance, understanding and the sacred relationship between all things,
while others talk about trophy hunting. Even the white ones that are born, the sacred messengers
of Unci Maka, our Grandmother Earth, are being killed and will continue to be killed if this abuse
is not stopped. My heart is heavy because of this. These state game commissioners, wardens
and government agencies don’t see the spiritual nature of this. Even when our people
ask, “Why are you doing this?” they will say “It’s just part of our job.” These are not the words
or thoughts of people connected to Unci Maka, but we as First Nations’ people are very
connected to our Grandmother Earth. I am a spiritual leader of the Big Foot Ride on which we
honor the 300 Lakota women, children and elders who were murdered on December 29, 1890
at Wounded Knee. I am also a spiritual leader of the Mankato Ride that remembers the 38 Dakota
people who were hung in the largest mass execution in American history that happened during
Abraham Lincoln’s presidency. These rides are part of the process of healing, and the Big Foot
Ride began mending the Sacred Hoop. Our ancestors told that the Sacred Hoop of Life was
broken when our people were massacred at Wounded Knee. This was the period when those
that massacred our people also wiped out the Wámakaškaŋ; they wiped out the buffalo,
the grizzlies and the wolves, and today that mindset is still there, that “disease of the mind.”
They had no place for grizzly bears then, and they have no place for them now.
The birth of the white ones among the Wámakaškaŋ, the grizzly bear with a white coat, is a
message that is loud and clear for us. We are at that crossroads. Our message to those in
authority needs to be equally clear and direct: stop the abuse and the massacre of these living
beings of the earth. The Wámakaška ŋ have a message for the world: the grizzly bear,
Mato, is a living spirit that is sacred.

Mitakuye Oyasin!
Chief Arvol Looking Horse

“The grizzly bear is a living spirit
that is a part of our ceremonies
and our ancestors have been using the medicine
given by the grizzly bear – Mato – for generations.”
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